The ONTOLOGY OF THE PAIN

Itinerary of the pain of God

Itinerary of the pain of humanity

There are secrets in heaven and earth

that no philosophy can contain or comprehend.

There aren’t keys for them even in the abstract reason!

(Shakespeare)
INTRODUCTION

One of the most common experiences of human life: pain! It’s universal: the only true universal experience!

Who has never tested the pain?

Is pain evil? Is death evil?

I- Philosophical level

1. Definition

The pain is caused by the opposite action against the nature of the subject; both physical pain and pain of the soul are arising under the influence of the passion, faults, sins, thoughts... Nevertheless the experience of the pain is one of the most important experiences in the human life. The pain helps the body and the soul mature!

2. The pain of the limitedness
Human Beings know that they live in the finiteness in the limitedness, and attempt to go beyond their limits and to overcome them, but don’t succeed, and so remain oscillating between limitedness and infiniteness.

Instead of maintaining him/her self in the oscillation, the sinner exasperates this tension. The sinner is nested in the banality and in the boredom.
3. Body/soul

We live in a body and in a soul, each one of them has a different orientation of the other, which creates the conflict resulting in our pain.  

We are imprisoned and tormented. The rhythms of the spirit and of the body aren’t compatible, don’t go well together. Spirit embodied and body enlivened unite the spirit and the body.

We the human have a body: body is the indicator of auto-detachment; a human can look at him/her self from within, top, bottom, sideways and all around... We need garments in order not to be naked before ourselves, it is necessary to disguise ourselves...

The soul is the indicator of the symbolic side of the body, the indicator of the difference; the body could be the confines and the boundary of the soul’s presence.

The character of alienation: Humans have the capacity of not feeling themselves at home, the body is an indicator of the fixed reality of my existence; we become objects for others.

There are those who celebrate the spirit and neglect the body: the body is a prison; and there are those who celebrate the body: the body becomes abstract, becomes mechanized and merely an object without any symbolic expression.

4. Identity

Are we ambiguous Identities?

Who are we? We need liberation from ourselves. We are enemies of ourselves and of God.

The grace is already the demand, the claim. You should adapt yourself to those rules of your ontology. Have the courage to be you. There isn’t, in the Christian conception, a rivalry between reality and law. In the Christian vision the same reality is the law that makes my ontology feel responsible.

My existence is always correspondence, contradiction and promise of God. I am in every moment questioned: where are you Adam? I have a conscience overwhelmed, tormented, confused... My conscience is not ever coming from inside, but is always the others, who touch me.

Human conscience has been twisted and perverse since its origin. Your identity since birth is spoiled and twisted.

The voice of God is not ontological, but is a voice that confronts me, that notifies me, that provokes me to a decision. The voice of the conscience shows me that idolatry; is imminent and bursting. God is between my past and my future, and in the prayer I receive this, I leave myself to his transformation… (Ebeling:  Conception of conscience).

We are condemned to live in the "crisis": it means to live in a certain distance from ourselves, God, the world… we must and we can distinguish… We always should pierce the crisis: there is nothing to do, except the confession: “we are nothing”.

5. Idealism and reality

To live in the reality wanting to realize our idealisms, we live between reality and idealism; this is for us a source of pain.

The human experiences the loss, always feeling a sense of lost paradise. The Christianity proposes a very precocious and fluctuating syntony.

6. Freedom

Our freedom is not ever absolute, we are obliged to choose, to make one or many decisions; every choice is woven of our nature; something of the nothing and of the limitedness, the choice decreases our nature and our existence. However there are also cases where there are not even possibilities to choose: the limited situations, therefore we are obliged to accept what exists.

7. The antagonistic character

We live our life wanting to realize ourselves, creating in us a field of tension and of commotion resulting in the fear that we were not able to realize ourselves, either that our choices were the right ones or not, and in fear for the other possibilities that may have been better choices than the ones we made.

Then there is that clash with the other who wants also to realize him/her self; therefore we are in struggle with the other between a loving fight: We help each other to realize ourselves, or that is an antagonistic fight: We try to interrupt, to destroy or to kill the other; because he/she takes and steals from me many possibilities and a space of my freedom.

The poles do not leave themselves ever to absorb in a total project. The human does not succeed in living together with him/her self, neither with others. The sinner should love him/her self and others, the sinner shouldn’t withdraw in him/her self and shouldn’t even cling to the other (self-defence or self-flight).

8. Time

We live in the time, in the limitedness of the time. We don’t live in the present, we always want to go through it to arrive to the future with our hopes, our dreams… or we return to the past with its fine memories. We exasperate the present, and our vision remains towards the future, perhaps with hope it will carry us something good.

We fluctuate between the times. The sinner seeks shelter in only one of these. We sinners, live in fear of fleeting time: the time is like vacuum and ineluctable line that will be run aground in the emptiness. To escape this inexorable run of time, we are entrenched in the nostalgia, in the fleetingness of the moment, in the utopias, exhibited between boredom and rage.

9. Death

Life is a gift. We cannot decide its destiny as it isn’t our property. We are not the owners!

God decided to create the universe in time: every being has its beginning and its end, birth and death! We are compelled to live, we don’t choose to be, we don’t choose not be: We are not the arbitrators of our beings.

Why should we wish death? So everybody solicits the postponement of death: our humanity is always frightened of the worst. It is the fear of loss. It is the pain to face what is unknown, unexpected and uncomprehending. The pain of what we cannot face, oppose or resist: our powerlessness, impotence, weakness…

Death comes like the thief without consulting us; it steals us from the existence we love. We fear the end of movement in us; we fear the disappearance of our existence; the delight and joy within us, and that the kingdom of darkness lives in us: absolute absence!

At this situation, it is logical that we ask: is it the blind destiny which by chance, arbitrarily and haphazardly strikes us?

We have the response in the faith: we enter with death the Life! We shall live after death the full communion with God! Otherwise which value has our relationship, by the faith, with God, if we don’t meet him personally!

II- Theological level

1. Creation

In the creation all of the Trinitarian elements are transformed and take a new perspective.

In the act of the creation God reveals himself as a space of giving: God made a decision, to detach from himself, he dismissed himself, and he emerged as something not of himself.

In his omnipotence and ubiquity in the creation, God the absolute became dependent. The Being, who does not know any opposite or aversion, enters in the contrariety.
The human is created at the image of God:  human, you are like me!

We are signs/marks of God… but God is uncertain of its representatives: the danger that human can destroy the image of God in him/her self.

Gn 2: the creation is a lacking dialog, man does not speak more with God; speaks with him in alibi’s way.

Who is god and who is the servant? Who is the lord and who is the serf? Who is the creator and who is the creature?
2. Revelation

God isn’t isolation but absolute openness. God is in communication: The dependence of God, the absolute became relative!

In the epiphany, God is compromised, he wears a finite form… he became vulnerable. God became estranged, alienated.

3. Love

Is love violence? 

Why fails the recognition?

We are condemned to live in passion, and passivity. Love is a passion, because we are submitted to passivity.

Love is indefinite and eternal. Love is developed always between gift, promise, completion, loss and a new gift. Love isn’t a blind destiny, or an arbitral act, or explosion of the lust, but in all that is community imposed and granted to us; and it is depending on the granted, the sacrifice and the delight of the individual. The grace and pain go together: they are companions! (Elmar Salmann).

It is easy to see that such structure is still alive in an arbitral and difficult balance. We, we crucify each other. It is a spiral relationship between destruction and union, community and freedom. A mature love is always between esteem and affection, honour and respect... It is not only "you", but also "YOU" and “others” (communion): The dialog isn’t the event of the Spirit, but also of the Logos (truth). Searching the truth, the conversation is painful. It is a dynamic balance between two absolute perspectives of life.

In life everyone can represent the character of the "YOU": to open myself to “the non-loved” and “non-loveable”. The Kingdom of God is grounded in this structure (Elmar Salmann).

4. The reason

Passion of the reason, passion of to have reason: towards what ontology?

The question of faith and reason: the faith has been based on the revelation of God in Christ, isn’t merely the result of a rational speech, but supposes knowledge of the credibility of Christianity. The theology requires a philosophical reflection, even if it isn’t bound to any specific philosophical system.

The operations of the reason don’t go well here, all their measures do not regulate themselves, and the result is blundered; and it is confused and loses the concentration; because when tested the results exceed its capacities.

God transcends the reason, and the reason cannot include him by means of his apprehensions. So the intellect is blinded, resulting nothing before the divine light.

Truth is never expressed in words. Truth is seen suddenly, as a result of a certain attitude. It’s an attitude of openness, of willingness to explore, to discover...

5. The Faith

The absence and the presence of God!

The faith is an unknown appeal, which mobilizes the active forces of being, a certain thickness is experimented. A certain presence is spread, still almost anonymous for the conscience (John of the Cross).

The faith is an expression of confidence/trust: it’s interpersonal. In the belief, we should distinguish between what we believe and the truth that it is believed. The Greek term “Pistis” means confidence and trust, the faith is fundamentally and essentially trust/confidence.

Jesus proclaimed the good news, yet he was rejected. Not because it was good, but because it was new. We hate the new. We don't want new things, particularly when they're disturbing, particularly when they involve change. Most particularly if it involves saying, "I was wrong." Faith is openness to the truth, no matter what the consequences, no matter where it leads you and when you don't even know where it's going to lead you. That's faith. Not belief, but faith (Abraham for example). You don't know. You're ready to follow and you're open, you're wide open! You're ready to listen... (Anthony de Mello).

Doubt: if this faith experiences the difficulties, it can be decreased or increased. The faith is always in a Being/person. In this context there isn’t an ultimate decision: nobody can say that I possess the faith. This confidence/trust must be able to be in crisis at every moment, nobody should be surprised when faced with problems, but to should seek to resolve the problems.

The question, of who lives the pain and in the pain, is: why am I stricken, smitten and afflicted by God? What did I do? What did I do to God? Does pain mean punishment, punishment of God?

A vital problem for the current theology: there are some doubts facing the pain and evil. The evil for the atheist became the decisive test of the non-existence of a good, omnipotent, loving, merciful and almighty God.

Why do I suffer? This is the rock of the atheists, the pain of the innocent leads to the revolt against God… because God doesn’t intervene to cancel this scandal. We can intellectually understand that the pain exists, but we don’t understand that it does not exist for the culpable and guilty.

Wichert says to God: They do not suffice you the Egyptian primogenital and your son? You still put crosses in the world.

Camus: (The Plague): it represents the doctor who does not successfully save the life of the little girl, the priest near, the atheist tells him: I refuse a God who, on his territory, allows children to suffer.

Dilemma: God wants to abolish the evil but isn’t able to; or is able and doesn’t want: against the omnipotence of God. God can abolish the evil but doesn’t want to: it’s contradiction of his goodness. God isn’t able nor will to abolish the evil: against the omnipotence and the goodness of God. God is able and wants to abolish the evil: the humans experience the opposite … the evil exists: goodness, omnipotence and justice of God are compatible with the pain of men. God doesn’t want the evil but allows it: for a theoretical level we can accept this idea, but in the existential level when we confront the pain it is impossible to distinguish between the will and the permission, they become the same thing. 

With the sufferance, the social injustice, the misery, drugs, wars, the exploitation of the third world aside from the industrialized countries...  when the faithful meets the evil, he/she must ask him/her self: where is God? Where is our good God...? If God doesn’t exist, where does the good come from? If instead God exists, where does the evil came from?

It’s an open challenge between belief and atheism: who it includes and comprehends better the human being? What form of belief stimulates such a deep process? Who is best to receive the miseries and the richness of humanity? It is an open challenge: Who may include the other? Who understands...? It is an open delight.

6. The pain in the Bible (OLD TESTAMENT)

Gn 3, 14-19: Consequences of the sin: punishment!

Gn 6, 5-7: The flood like a punishment.

Jg 2, 11-19: Idolatry, punishment, conversion, evil, pain and death are interpreted like punishment from God. If God was just; and he rewards and punishes according to his justice… and if the pain was a punishment aside of God, for who makes the evil, why do the innocent suffer?

Jr 12, 1-3: The just should suffer, the innocent should suffer for other people's faults.

Ezk 18, 2-4: Who makes sin, will die.

Ezk 55, 3-10: The theory of atonement for others, someone atones for all the sins of others. It is necessary to do penitence for other people's sins.

Jb 5, 17-19; 40, 3-5: The pain is interpreted as a test aside of Yahweh.

The Bible presents the pain like an evil than should not exist, but already exists, therefore we should accept it. The Bible does not present solutions to abolish it, but something to decrease it. The pain of humanity made that God intervened in the history: The pain of the Jewish people did that God was intervened to save them from the slavery.

The Bible does not dampen the pain, but it is another way of exasperation, so it said that we are all enemies of ourselves. The Bible dismantles the human condition emphasizing the vain character of our being.

The reflection of the evil reflects an existential attitude, an expression of the actual experiences, not simply speculations. Why humans have a tendency toward evil? Humans can decide for what is good and what is evil; humans put themselves in the place of God, this leads to the disruption between humans and God.

The first humans were distanced after having eaten the fruit, not only from God but from their partners as well. The human who was thinking only of him/her self was the beginning of the evil.

The consequences of the violence/violation are enormous: the evil… the punishment is in the actual actions, it does not come from outside, the punishment became a specific thing next to the evil…

7. The incarnation: The experience of Jesus Christ
God created at the image of the human: Human, I am like you!

Human is destroying the image of God in him/her self…: pain for God!

God speaks God listens and listen/hears…

God has incarnated, through Jesus Christ, to save us from the pain and from the sin; he won against the human agony across the miracles, has comforted people to decrease their pains, but didn’t remove definitively the agony of our being. And at the end, Christ participated in the human’s pains to save the humanity from the pain, and thus has given us the power to stand it, so we can arrive in heaven (Beatitudes).

Jesus didn’t explain the pain but he interpreted it: ontological intensification of the pain: God came to finiteness context; he became finite like us, personally experiencing the mystery of the pain. Not only the harshness but exasperation of the ontological coordinated. There is a piercing tension between God who became man and man who became God. God who became man is a deadly threat, is in his other character even in his symbolic presence. We are followed closely from the need to escape, God instead is embodied, nails us.

The attitude of Jesus to face sufferance is in connection with his image as God. Lk 13, 1-3: God doesn’t hit men, Lk 3, 4 seq.: A sign who invites all to conversion, all men are sinners and all would deserve the punishment; Jn 9, 1-3: Things are also done to demonstrate the glory of God, Jesus refuses that someone came hit because of other people's sins.

The cross: Results when humans destroy the image of God.

God doesn’t intervene actively in front of the cross, but remains passive… God doesn’t create a miracle to save his saint: Is Jesus really his son? Is Jesus really the messenger? Is Jesus really the Messiah? Is he the Saviour? Is he the liberator?

The death of Christ has a decisive importance: definitive failure or absolute beginning and legitimization; the death is the highest point of the representing of the Absolute. This is the true experimentation of faith, of love...: The acceptance of the pain and of the death: it is a serious sign of the act of love, the proof of the faith and truth!

Without any doubts Jesus was a part of the death, of the failure of the old religion, he shared the death of the old religion and of the old God. It is a death of solidarity, with the impossibility of the pain, of the sin, of the death of humans; he represented the destiny of the lost humanity in the comparisons toward a distant God with and for the persecutors.

The death is the definition of the freedom; it is the seal of everything what happens in the life: Jesus actively embraces his destiny and the destiny of humanity…

On the cross: it is a tragedy resulted from the conflict between God and God: the Pesach is the highest point of this tragedy: God against God, Jesus against God. To intersect different forms of the absoluteness: it tells about the mystery of the pain of God: the pain is to stand all the incompatible contradictions (Rm 8, 3; Ga 3, 13; 2 Co 5, 21; Elmar Salmann).

The son of god is submitted to the same pains that humanity suffers… Coherence of God with himself: God experiences the same experiences that humanity does… God does not do anything that would violate his own rules...

Jesus remains faithful, doesn’t lose his faith… he completed his fight, accomplished his mission to the end. And God the Father remains coherent with his word/Word and gives Jesus the great reward “Grand prix”: the Resurrection!
Conclusion

To understand the ambivalence of the banality: we cannot maintain ourselves into the misery... There are two ways to flee: or in the banality, or to escape from it and touch the extraordinary!  

The pain nails us in the end, fixes us and leaves no way for us to escape. How are we to accept the pain? If we accept it, that leads us to a larger freedom. The pain introduces us in the mystery of the offspring. 

The sin exasperates the pain and his uncountable structure because it does not know how to accept the infinite. The sin is the negation of the mystery of the offspring, for this exasperates the competitive character of existence. It builds alternatives, destroying a pole of ontology of existence. For this, everything becomes complicated. It confuses the spheres… The sinner suppresses successfully the pain, dismisses it. This prepares the more brilliant form of the escape of the pain, of the banality (Pascal, Kierkegaard). The banality is the killing of the difference; the elimination of the symbolic space...

There are many ways to flee from the pain: the different hobby for example: sport, music, dance...  They are all ways to escape from our reality, from our pain, where we live outside of this world, but all this does not endure a lot, and so we are returned to our reality. The pain exists; we can flee from it for a little time but cannot flee the forever.

Life is a game, we are timewasters. We have to contemplate our lives and our environment. Humanity would have to be able to sit in its room calmly… the paradox is: to accept the pain is the supreme action of freedom and in such action we receive and we understand the divine revelation. This reception doesn’t deny but affirms the struggle against the evil. It fights the evil with acceptance (De Lubac).

Anyway, we shall test pain… so why didn’t we suffer for something important, valuable…? 1 Pe 3, 17: “For it is better, if the will of God be so, that ye suffer for well doing, than for evil doing.”
The attitude of human beings facing the pain: we know that we are condemned to live in the pain, therefore we should accept it with "manliness", courageously and bravely, we must stand it, and never flee the pain but to fix it… this could help humanity grow up to live better, so we will be able to arrive at such point to that we can surpass it and arrive at the Transcendence.

The pain makes us humble and welcoming. The pain protects us and redeems us from the sentimentality... Let us be transformed by it!

Final word: The resurrection, irrevocable salvation of the meat in its destiny of death, it reveals like the anticipation, the prolepsis of the end, of the fulfilment of the history, hinge and pivot of the events between God and humanity, the sole point of the history without the ambiguity of the sin. The metamorphosis of the temporariness in the definitive of the Kingdom of God, absolute metamorphosis of the life in the kingdom of the death, absolute intrinsic sense of the history that explains in the actions and in the hopes of humanity (Pannenberg).
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